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Divrei Hesped and Zikaron Upon The Petirah of the Gaavid of   Yerushalaim, 

Maran Rav Yitzchok Tuviah Weiss Zt”l             

 

›› Why Did Chazal Place So Much Importance on 
Eulogizing a Tzadik?               

Klal Yisroel has just suffered the unfathomable loss of 
the Gaavid of Eretz Yisroel, Maran Rav Yitzchok Tuviah 
Weiss zt”l. My first thoughts were: Who am I to write 
about this great man? I am certainly unworthy of this task. 
As Rav Elchonon Wasserman zt”l declared at the levaya 
of the Chofetz Chaim zt”l: “In order to eulogize the 
Chofetz Chaim, one would have to be the Chofetz 
Chaim!” His intent was that in order to properly eulogize 
a man, one must understand that person’s greatness and 
spiritual level. Only someone who comprehends this can 
truly recognize the person’s greatness and speak about 
it. So too, in order to eulogize the Gaavid properly, one 
would have to be the Gaavid.  

On the other hand, when we look at what Chazal say 
about the topic of delivering a hesped on a talmid 
chochom, we find very sharp words. The Gemara 
(Shabbos 105B) says that everyone who is remiss with the 
hesped of a chochom “deserves to be buried alive.” The 
Gemara isn’t only speaking about those who are on the 
same level of the chochom. Rather, it says that 
“everyone” is obligated to eulogize a chochom and it 
goes so far as to say that anyone who fails to do so 
deserves to be buried alive.   

We may ask why it is necessary to eulogize a tzadik at 
all. The tzadik is now in Gan Eden and doesn’t need us to 
give him honor and respect. Why is it important to speak 
about him? The Navi cries (Yeshaya 57:1): “The tzadik is 
gone and no one takes it to heart!” We see that one must 
take it to heart when a tzadik is nifter. Why?  

Furthermore, why is being buried alive the 
punishment for not properly eulogizing a tzadik? What is 
the connection between the transgression 
and the punishment?   

In his hesped on the Brisker Rov zt”l, Rav 
Aharon Kotler zt”l quoted the Gemara 
(Kesuvos 103B) that says that a Heavenly voice 

rang out during the levaya of Rabenu Hakadosh and said 
that anyone who attended the funeral is prepared to 
enter Olam Haba. Tosafos explains this to mean that 
everyone who was there could enter Gan Eden with no 
judgment or suffering.  

This is hard to understand. Rabenu Hakadosh was an 
incredible tzadik who never benefitted from this world in 
the slightest (as the Gemara there says). Still and all, 
during his lifetime he could not save his entire generation 
from Gehenim or from suffering after death. After his 
death, however, his merit saved everyone at his levaya 
and allowed them to enter Olam Haba unscathed. How 
are we to understand this?   

Rav Aharon explained that when Rabenu Hakadosh 
was nifter, everyone went to his levaya and were greatly 
aroused with a tremendous hisorerus. They were so 
inspired to improve their own ways from contemplating 
his greatness that they all reached a level of deserving to 
enter Olam Haba. Because they took Rebbe’s passing to 
heart, his influence was able to affect them much more 
than he could during his lifetime. Providing the people 
with this tremendous zechus was also a zechus for 
Rabenu Hakadosh himself because everyone was so 
inspired in his merit.   

This explains why one who is remiss in the hesped of 
a tzadik deserves a severe punishment like being buried 
alive. At the time of a hesped, one has the opportunity to 
awaken himself tremendously and to also provide a 
zechus for the nifter. When one fails to do this, he 
deserves a great punishment.         

›› The Difference Between “Nifter” and “Nistalek”                 

Rav Aharon used this idea to also explain the Gemara 
(Moed Katan 25B) that says that Rav Ashi asked several 

Amoraim what they would say about him in 
their eulogy. Bar Avin said that he would say, 
“Cry for the mourners but not for the loss 
because he is going to his rest while we are 
going to sorrow.” The Gemara says that Rav 
Ashi was not happy with this hesped.  
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Rav Aharon explains that when a tzadik is nifter, a 
spiritual arousal can occur that is even greater than what 
the tzadik was able to accomplish in his lifetime. When 
the people are inspired to this degree, it is a tremendous 
zechus for the tzadik. Accordingly, he is not “at rest” and 
he is not “lost” to his students. On the contrary, after his 
death he brings them to higher levels than he did while he 
was alive.  

This was the Navi’s intent when he said that the tzadik 
is lost to us if we do not take his passing to heart. But if 
we do take a tzadik’s petirah to heart and we arouse 
ourselves as a result, he is not lost and can 
receive great zechusim.  

This idea also answers a seeming 
contradiction between two statements of 
Chazal, which is noted by the Kli Yakar in 
Parshas Masai (33:49). The Gemara (Rosh 
Hashana 18B) says that “misas tzadikim”, 
the death of tzadikim, is equal to the 
burning of the Bais Hamikdosh. In the 
Yalkut (on Yeshaya 29:14), Chazal say that 
“silukam shel tzadikim”, the passing of 
tzadikim is considered before Hashem to 
be bigger than the 98 curses in Mishnah 
Torah and the destruction of the Bais 
Hamikdosh. These two statements seem 
to contradict each other.   

According to what we have said, we 
can answer that there is a difference 
between “misah” and “siluk”. The word 
“misah” refers to the death of the body; 
however, the neshama remains alive. The 
word “siluk”, however, refers to the 
neshama. If a tzadik is nifter but his 
students continue to follow his ways, he 
has experienced “misah”, but he is still 
“alive”. If people do not take his lessons to 
heart, however, and do not follow his 
ways, he has experienced “siluk”, which is 
much worse than “misah”. 

We can understand why those who do 
not properly eulogize a tzadik receive such 
a severe punishment. When people do not 
take the passing of a tzadik to heart, they 
cause him to become lost from the world. 
They deserve to be buried alive as a measure-for-measure 
punishment because they caused the tzadik to be nistalek 
from this world.   

›› How Can One Person Represent Two Extremes?                 

In the Gaavid zt”l we saw two extreme characteristics. 
On the one hand, he was exceedingly humble and walked 
around like a very simple person. On the other hand, 
when it came to halacha he was extremely strong and 
assertive. For example, he was very strict to never walk 

within four amos of someone who was davening 
Shemonah Esrei. If the halacha says that it is forbidden, it 
was as if a wall was there preventing him from walking. 
He would stand strongly in order to never transgress any 
halacha. So too, regarding any matter related to 
Yiddishkeit, he was a extremely firm and strong. We must 
contemplate how one man can contain both of these 
middos at the same time.   

The verse in this week’s Parshah states (Devarim 6:18): 
“And you shall do what is proper and good in the eyes of 
Hashem so that He will do good for you.” Rashi explains 

this to mean that one should go beyond 
the letter of the law to compromise.  

The Ramban states: “According to the 
simple explanation, this means to fulfill 
Hashem’s commandments and to have in 
mind while doing them that you are doing 
what is proper and good in the eyes of 
Hashem. If you do this, He will do good for 
you. This is a promise from Hashem that 
one who does what is correct will be 
repaid with goodness.   

He then quotes Rashi who says that the 
pasuk means that one should go beyond 
the letter of the law to compromise. He 
explains that this is not merely an 
exhortation to do what is right by 
observing the mitzvos; rather, it is 
encompasses the entire Torah and every 
aspect of life. Since the Torah cannot 
delineate every human interaction and say 
exactly what to do, it encapsulates it all by 
saying that one should always do what is 
proper and good.   

We can explain this Ramban by quoting 
the Gaavid’s explanation of the “yefas 
to’ar” (in his Sefer Shaarei Tuviah). The 
pasuk (Devarim 21:11) says that if one sees 
an attractive woman amongst the captives 
of war and desires her, he may take her as 
a wife. Rashi says in the name of Chazal 
that the Torah only permits this as a 
counter to the yeitzer hara, as if it were not 
permitted, the person would marry her 
even though it is forbidden. However, if 

one does marry such a woman, he will end up hating her 
(as is seen in the subsequent pesukim), and this union will 
bear a “ben sorer u’moreh”.                   

The Gaavid asked: If the Torah does permit this 
marriage, why should it have such negative 
consequences that the man will end up hating her and a 
ben sorer u’moreh will be born from them?  

He answers that a person’s main purpose in the world 
is not merely to do everything that Hashem explicitly 
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commands us. Rather, a person is expected to think 
about what Hashem wants him to do, even if it is not a 
clear mitzvah. One must try to do what Hashem’s wants 
in order to “please Him”, even if he is not explicitly 
commanded to do so.   

This is the explanation of the Mishnah (Avos 2:4) that 
says: “Make your will like His will.” This means that one 
should strive to fulfill Hashem’s will, even when it is not 
an open commandment. If one knows that something is 
the will of Hashem, he should want to do it, even if he is 
not commanded to do so.  

The Gaavid thus explains that even though the Torah 
permits a yefas to’ar so that one doesn’t marry her in a 
forbidden way, the will of Hashem is for one to do so. As 
Rashi explains, she is commanded to grow her nails long 
and do other unattractive things in order to make her 
husband find her disgusting so that he won’t want her. 
This is because Hashem really doesn’t him to be with her 
and only permits it reluctantly.  

If someone marries a yefas to’ar anyway, he is doing 
something that may not be forbidden, but it is not the will 
of Hashem. Therefore, it will lead to a bad outcome.  

We can use this lesson to explain the Ramban. He says 
that one should do what is good and proper in the eyes 
of Hashem even if it is not an explicit mitzvah. A person 
should seek to know what Hashem’s will is, and he should 
serve Him by fulfilling that will, even if he isn’t 
commanded to do so.  

We clearly saw this way of life by the Gaavid. He 
always did what he saw as the will of Hashem. Thus, he 
was able to live with two extremes. He was a very humble 
and modest person, but when he felt that he must fulfill 
the will of Hashem, he would become strong and firm 
because he knew that this was the way to serve Him and 
what He wanted.      

›› The Two Aspects of His Life!                

We find that when Moshe Rabenu died, the Torah 
refers to him as “the eved (slave) of Hashem.” What 
exactly is the definition of a slave and why is Moshe called 
by this title?  

There is a rule that “yad eved k’yad rabo”, a slave’s 
hand is like his master’s hand, meaning anything a slave 
acquires goes into the possession of his master. 
Regarding a wife, there is a similar rule that “kol mah 
shekaneh isha kaneh baalah”, anything a woman 
acquires, is acquired by her husband. The difference 
between the two is that a woman can acquire things, but 
they then must be given to her husband. A slave, 
however, has no ability to acquire anything. When he 
picks up something with his hand, it is as if it is being 
picked up by his master’s hand and it is never considered 
to be in his possession at all. He is thoroughly owned by 
his master that he has no identity of his own.    

Accordingly, when the Torah says that Moshe was a 
slave of Hashem, it means that he was completely owned 
by Hashem. He had no will of his own whatsoever and 
only belonged to Hashem and gave over his entire life to 
fulfill His will.  

This is exactly what we saw in the Gaavid. His entire 
life was dedicated solely to doing the will of Hashem. He 
had no other desires of his own. Therefore, when it came 
to interactions with other people, he was unbelievably 
humble and unassuming, as he knew that this is what 
Hashem wanted. But when it came to keeping halacha, he 
was strong and assertive because he knew that this too 
was what Hashem desired. The two extremes were not a 
paradox at all. Both middos came from the same source – 
the complete nullification of himself to fulfill the will of 
Hashem and serve Him faithfully and perfectly.  

The following words of the Ye’aros Devash are 
extremely fitting for this time: “A person must connect to 
the Torah and do teshuva when a tzadik and talmid 
chochom is nifter. When a tzadik dies, a person may think: 
He is gone. Perhaps I need to immerse myself in Torah to 
take his place. But a person doesn’t have to replace him 
in every area. A tzadik is adorned with many good 
qualities. When he dies, his ways and middos become 
ownerless and any Jew can grab them. One person can 
take his middah of humility, one can take his devotion to 
Torah, one can take his middah of promoting peace, one 
can take his middah of kindness to the needy and being a 
father to orphans and widows, one can take his middah 
of keeping mitzvos with exactitude and one can take his 
fear of sin and avoidance of aveiros.  Everyone can take 
possession of one middah or good quality.”   

This is the purpose of a hesped – to be inspired by the 
life of a great man and to accept to follow the ways of the 
exalted nifter and take on one of his middos, such as his 
hasmadah, fear of sin, fulfillment of mitzvos or any other 
lofty quality. When we accept to emulate the great man 
and perpetuate his ways, it is a tremendous zechus for 
him and allows his influence to continue to benefit the 
world. It creates a situation where only his body has left 
us, but his neshama remains with us.  

When we continue to follow the ways of the tzadik, 
we are providing him with a benefit. It is our duty to do 
this because we benefited so much from him during his 
lifetime. It is incumbent upon us to repay him by 
perpetuating his ways and providing his neshama with 
this benefit.   

There is no doubt just as the Gaavid had such a good 
heart and helped so many during his life, Hashem will 
continue to help us in his merit after his death. We are in 
need of much Divine mercy. In the merit of everyone 
accepting this hisorerus and taking on one kabbalah in 
memory of the tzadik, we will merit to see great 
salvations and we will see the ultimate redemption with 
the arrival of Moshiach speedily in our days. אמן ואמן     


